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Introduction

Analyzing a Biblical text from a missiological ppextive is very different from what
specialists in Biblical research are doing in theorks. It is difficult if not impossible to
separate missionary meaning of a biblical text fimiimer meanings analyzed by Fathers and
analyzed by researchers in this field. In fact, bibfical text can be and has to be analyzed
from missiological perspective. For this reasolarge part of the present research is based on
a wide range of works in the field of hermeneutwshin our access to such a work,
facilitated by libraries in the country and abrode did not wanted to achieve a sterile work,
secluded in a technical language without the messagl purpose, as unfortunately many
studies are.

In recent years, research mission, pastoral thgang other fields abound in works
that deplore the secularization process, the deqgadf societies from Christian precepts and
even blaming all manifestations of modernity. Few those who try to create bridges of
dialogue with modern culture that surrounds us, tfee sake of two thousand years of
tradition without understanding that the greateshger is an enclavisation of Christian
communities and a transformation of the Churchiffeient forms of Talibanism. Of course,
in any case should not abandon what is specifitrih@t and inherited from the Apostles, but
anchoring of the Church in reality is absolutelgessary. As St. Paul spoke to the Athenians
with a language, a rhetorical style and familiaareples of their thinking in the same way the
Church must find ways to communicate in the contéxhodern culture people, secular.

If the first part of the paper it was analyzed ietadl the concept of inculturation,
where this term comes, what that relevance hasdineept for contemporary missionary
theology, in the second part of the paper it wadyaed in chapters Il and Ill, the text of Acts
17:16-31, the main source for the missionary wofkSt Paul in Athens. | embraced
Romanian form ofnculturarie, translating the English termculturation notinculturare, as
it is encountered. When the term is used as a werlysdanculturare

To see how the Judeo -Christian ideas of Apostte @hilosophical ideas existed at
that time among the Athenians entered into dialtmurdlict, it is necessary to review the
main currents of thought and religion with influena high circles of the Greek old city. The
purpose of this part of the paper is not to be mprehensive presentation of philosophical
and religious movements. This topic is treated uctimlarger works, | could tell even in entire
libraries. | found it absolutely necessary for tresearch approach, but also for the readers

more or less familiar with this area, to presemallty constituents of Athenian culture from



the time when St. Paul arrived here to preach Chrigould not analyze elements of
inculturation of speech in the Areopagus, whereApestle uses not only quotations from
Greek literature, but elements specific to the mdetorical methods, without knowing the
Athenian cultural interest, perhaps unique in waiktory.

The core part of the work is undoubtedly the Arepadiscourse analysis. Beyond
the form, content and context of the speach, wbarhbe ignored, we proposed that in every
important part to identify not only the missiondagaching of St. Paul, but also constituent
parts of a process of inculturation started infits contact of Judeo- Christianity, brought by
the Apostle in Athens, and the Greek culture ofditg We insist on some key elements of
discourse, such as quotations from Greek poets asc@leantes and Aratus and we will
explain what it means for a missionary to be anetidn the realitites of the community
where he teaches. We will see how the greateststiri missionary of the first Christian
centuries make a way to the Gospel, if we can espirethis way, in the vast Greek culture .
History shows us what it means for global Christiarthe old Greek world and its
philosophical thinking for the efforts in formulatdoctrines and also for the worship life of
the Church. All have their roots in the seed pldritg St. Paul in a symbolic land: Athens,
witj its heart, the Areopagus court. The biblicargdigm of inculturation, as we like to call
the Areopagus speech is and will always be a livemgmple for every missionary and
especially for any missiological research . We dady that Providence took care that this
part of the book of Acts to remain a landmark foy &hristian mission . History and current
times show that humanity is marked by a multitudecwoltures, which often intersect,
influence each other and often produce not onlgamciliation between peoples, but also
conflicts. For this reason, the last chapters ef work trie to be an analysis of how the
Church should relate, should proclaim the Gospetsage, to make room for Christ in a
world of multi- cultural diversity and unimaginahkigentity. Without ani kind of judgment or
criticism to old or new missionary approaches ,cae say that very often the Church has
failed in its mission in some contexts, precisedgduse the missionaries did not know how to
understand and to get into the cultures in ord@rdéate a connection with Christ, that should
not be made by cultural settings borrowed or imdoseut by local conceptual elements.
Imagine the Areopagus speech, or the sermons inmajAdmsed on Jewish culture. Would
have had St. Paul even the minimal attention frloenaiudience ?

Using important works of contemporary missiologythe last part of the paper we
will see what place has this biblical paradigmrafulturation not only in research but also in

the Church's missionary practice. It is a kind pfiated research up to this point of the paper .



Finally, we consider in this paper an overview tfbgl concern to study and deepen this
theme of inculturation and we will see that thet teixActs 17-16:31 has never missed form
the scriptural foundation fo this theological copice Worldwide, aboriginal peoples
requirements, particularly in the southern hemisphevere heard in the modern era of
historic Churches, widespread in those countrigeoriance of pre-Christian cultures and
beliefs of these aboriginal peoples caused a fochedtianization and the consequences were
incredible. It was noted a reluctance among petplEuropean cultures, imposed to those
people with christianization. These historical epdas negative stresses once again, if proof
were needed, that the process of inculturation rbesspread in all places where Church
makes mission or evangelization using cultural elets specific to these communities,
among them being all the time beliefs revealednadi{y as St. Paul found in Athens an altar

of "unknown god " as a starting point in his missio

I. Inculturation, ontological dimension of mission

In the theological discussion abaatulturation, several anthropological terms were
analyzed and used to determine the deeper meamiiigs term. These anthropological terms
were prezented by of Evelyn Monteiras follows:
a) adaptationor accommodationthe most used terms relating to the mission a@hdrch
planting " . Analyzing these terms, it is concludbdt thez express a superficial relationship
between the Christian message and local cultureaddition, the terms expressing only a
marginal identification of the missionaries witletinissionary ethos and local context ;
b ) indigenizationhas been reviewed and rejected because of this liriniheological meaning
as it has in some languages ;
c ) contextualization refers to the theological formation of priests the “non-
Western“countries ;
d ) acculturation- denotes a contact and an interaction betweduares| as Catholic theology
defined it . The weakness of this term is that iostnof the times this relationship can be
understood as a deeeply insert of the Churchti@@ulture.
e) enculturation is a sociological term that refers to a persat th becoming a part of a
culture. This was the term that led iteculturation By changing a single letter, maybe an
insignificant change, it led to the definition ofcancept with deep theological meaning.

Inculturation is a term used in missiology thatide$ the interaction between the Gospel and

! Evelyn Monteiro Church and Culture. Communion lar&ism, Cambridge Press, Delhi, 2004, p 52-53.



culture of peoples. In this interaction, persongidis are replaced by the divine word, but
remain attached to the local cultures . Anthroplalgfoundations ofnculturationsuggests a
dynamic relationship, an insertion of the Gospehirulture, an interaction and a mutual
criticism.

Evangelical missions in other parts of the woHdrnt West have raised centuries ago
local Churchesand the need to find indigenous esjpvas of Christianity, in accordance with
the traditions and culture of peoples. This loazdrsh Churches of self-government, self-
support to increase his own power, was called gxigation, which, as we saw above was
discussed when analyzing the process of incultmaéind the most appropriate term to
describe it. Indigenization did not mean, howevmeaking the original meaning of the
Gospel, as it was brought by Western missionarys phnciple of indigenization has been
widely discussed in the last century in ecumenticablogical environment to further develop
a contextual theology, in addition to the dogmaticstematic orfe

If the terms listed above belong to Western thoughis noted that in Eastern
theology, the term designated to show the relatipnbetween the Gospel and culture is
reception In Orthodox theologyreceptionrefers to the way of how the Holy Tradition
approaches by static dogmatic definition of thenmils and through her dynamic creativity.
In fact, Holy Tradition is the result of percepti@i the Gospel into new communities,
through the work of Grace, and this brought withuitfortunatelly, many deviations from the
true faith. Here is the theological role of hermaies, through which the Church comes into
contact with the inculturated peoplea nd supporexaption of the Gospel in order to explain
an clarify the theological concepts through theylaage and specific cultural eleménts

In 1962, Joseph Masson used for the first timeteéh@ inculturation, in hisL'Eglise
ouverte sur le Mondealthough Pierre Charles introduced the temaulturationin theology,
with the same meaning, before Masson did. Therlata that people began to appreciate,
analyze and protect their cultural origins, inchglilanguages, arts, symbols, and therefore
supports Masson, a Catholic missionary must baulincted in a variety of form&"

Jesuits embraced this theological term with itemneg, and in 1977, P. Arrupe Jesuit

superior, presented the Synod of Bishops term.ovember 1977, the bishops issued an

2 Alan J. BAILYES, "Evangelical and ecumenical urslandings of mission” in IRM, vol LXXXV, no. 339,
October 1996, p 489.

% Pr. prof. dr. lon BIA, Hermeneutica teologic Dinamica ei in structura Tragei, Ed. “Andreiana”, Sibiu,
2009, p.82.

* Hilary MBACHU, Inculturation Theology of the Jerusalem Councildiots 15 European University Studies,
Series XXIII, Theology, vol. I, Bd. 520, Peter Laidew York, 1995p. 35.



official document on catechesis and consideredritihstrument of inculturation”. Next year,
P. Arrrupe submitted a letter to all Jesuits abaaulturation. For the first time, the term
inculturation occurs in a papal document on april 26, 1979. Phjser address the Pontifical
Biblical Commission and urged the study of "a adtuintegration of Revelation”. The
document was an important step for inculturatiogotbgy, since at that time, the committee
referred to evidence that processes of incultunadigpeared for the first time in the history of
the Church, even in Scriptural context. The todignaulturation was discussed from then
more often at several meetings of Vatitan

At the same time, the concept of inculturation wdsepted and discussed in Protestant
theological and missionary circles. In 1973, G.larfey proposed the use of the therm for
creating a link between faith and culture, and 8v4, the Federation of Asian Bishops
expressed a desire to have a church that is "indige and ignorance at the same titne”
Moreover, at the time, so-called Protestant s@sesuch as the Society of Jesus, insisted on
inculturation, as a process of understanding tladityein terms of the different contextual
perspectives. People can accept and understangotipel in their own cultural, domestic,
social, personal, liturgical and theological comséexThis is possible just by the power coming
from the Son of God Incarnate, explained ArchbisAmmastasios Yannoulatos. All human
cultures of creator spirit were known a watershtbdyugh the Incarnation of Jesus Christ,
when He became the center of cultural creation,Ltbgos that underlies human existence.
The turning point of cultural creation lies pretysm the Incarnation of the Son of God and
not the novelty of an idea, a philosophical systemgven the revelation brought by any
prophet. Christ identifies Himself with humanitydabecomes a Man. His mission is not
limited to correct the humanity and its cultura¢ations, but He became the ultimate goal of

any man, which exceeds the human condition to Yeify

® Ibidem p. 36.

® Ibidem.

" Ibidem.

8 ANNASTASIOS YANNOULATOS, Arhiepiscop al Tiraneki a toati Albania, Ortodoxia si problemele lumii
contemporangtransl. In Romanian by drd. Gabriel Manalradnd pr. pr. prof. dr. Constantin Coman, Ed.
Bizantin, Bucureti, 2003, p. 100-101.



[I. Philosophy and Religion in Athens of the first Chrstian century

Even though Athens had not anymore a political pawé¢he time of St. Paul's arrival
here, as it had been in the past, the city hadgmynin philosophy, but he lost that of art and
science, after 500 years of glory in the Mediteeeanworld. Athenians were still living the
spirit of Socrates and Pericles, and philosophymwasked by two movements:

a) Epicurean philosophyhat encourage total materialism, denying theterte of higher
spirit and claimed that each day should be liveth yay and without anything that can bring
suffering®;

b) the Stoic philosophywhich brought in Greek thinking the conceptSifpreme Reaspn
master of the world and the life of the universeerg human being has the sense and
everyone's life should be guided by it, in abstaeeflom pleasuréd

The first philosophical movement was particularhncerned about achieving happiness and
the second philosophical movement, have as mamoafidiving life in harmony with nature.
The two philosophical schools promoted two différeanceptshappinessand nature but
basically, ethical translation of both was iderititie virtues to which they ref&t

We note that the old concerns of Hellenic thowdddut the human being and its place
in the universe were replaced in the philosophschlools of a more ethical outlook on life.
Human existence on earth and its place in the cesmm® seen in this perspectiteAbstract
notions such as "Good" of Plato, or "superhumamoss of Aristotle were replaced in
Athens with Epicureanism and Stoic ethics.

The two philosophical doctrines were born in thensgperiod and even competed.
Hubert Grenier considers that the birth of these philosophical doctrines was also due to
the political context of the time, when the old €kecities have gone, leaving the place of
great empires, in which the person was insignificadine danger felt by Greek man in this
new political context lead to the search for aasée through philosophy, and Stoicism and
Epicureanism were organized in order to addressdbmcern. If Stoicism sees man from the

perspective of universe and considers its salvatioough everything that is great, contrary

® John J. KLGALLEN, “A Brief Commentary in the Acts of the ApostlesEd. “Paulist Press”, New
York/Mahwah, 1988, p.138.

10 Jean-Paul BNOIT, “Combats d’ Apétres. Traduction et Comentaireldwre des Actes des Apbtres”, Ed.
“Société Centrale d’Evangelisation”, Paris, 195748.

1bidem.

12 George Arthur BTTRICK (general editor), “The Interpreter's Bible” (volX), Ed. “Abingdon Press”,
Nashville, 1954, p. 233.

13 Philip F. BSLER The Early Christian Worldvol. 1, Ed. “Routledge, Taylor & Francis Groupgndrasi New
York, 2000, p. 62.
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Epicureanism urges man to retreat to its limitsraiof the two doctrines are diametrically
opposed. Stoicism is an equivalent of a physichlbiess, and Epicureanism is a physic of
the vacuum. First promotes human solidarity, thelehof cosmic union, the other promotes
an atomic dispersion model an glorifies isolati®@ut both point out to the same thing:
obtaining the calming of the soul and removing $esard turmoit*.

According to Bertrand Russell, Epicurus was chargedense rows by stoics that he
came from a obscure family and that his mother avakarlatan priestess. Stoics accused the
two that they went into the villages for readingdly purification as Diogenes reportedon
the other hand, following Stoicism, the universes balaw that determines the laws of the
land. To live in harmony with nature is one of tegquirements of this law, and nature has its
own rationality, you have grown to know the uniw?s The two philosophical teachings
regard the achievement of Happiness in differentsw®leanwhile, both philosophers agreed
that supreme forces of the world can dominate hutpmand that Greek and Roman gods are
not the images of these forces. This concept wasduantage for Christian mission in
Athens, and St. Paul used this itleas we shall see in later chapters.

More about the two philosophical currents will lmesubdivisions that stop here to
expose the general doctrines of the two streantshidnze marked the thinking in Athens at
that time.

Athenian culture during the coming of St. Paulha bld to the Greek city was not like
that of previous eras, because philosophy andatitez were in transition, especially that it
began to appear new ideas that will shape untifitta of the third century AD. However, at
that time dominated the Hellenistic spirit. In adi Greek thought, it vanished the idea of a
supreme God, to which people must show obedienck H® saves them in different
situations. Hellenism promote the power of the vidiial to achieve on their own power
through detailed study of the principles governing world and thus Aristotle, the problem
spot occupied by humans in the universe is replagetie problem of morality.

In this cultural context, religion does not haveamuimportance to the Athenian mind,

much concerned with philosophy, even though Epanghilosophy admitted the existence

14 Cf. Hubert GRENIER Marile doctrine morale transl. in Romanian by Marian Vazaca, Ed. “Hurtesti
Bucureti, 1995, p. 51-52.

15 Bertrand RISSEL Istoria filosofiei occidentaleyol.1, transl. by D. Stoianovici, Ed. “Humanita8ucursti,
2005, p. 262.

1% |bidem p. 64-65.

173. J. KLGALLEN, op. cit, p. 138.

18 PATRIARHUL IUSTIN,. Opera integrai 4. Activitatea Sfantului Pavel in Aten&piscopia Arggului si
Muscelului/Anastasia, Bucwte 2002, p. 262.
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of gods, whose existence was totally detached ttamrearthly world to be a model for every
human being which is in the process to transcersvtiorld. Epicureanism is interested in
existential issues related to the universe and igi@an that the movement adopted the theory
of Democritus about atoms, the cells of the existesf the world’.

Besides the two major philosophical currents ofehth in the time of arrival of St.
Paul, we can add some Hellenistic religions that $@me influence in the life and mentality
of the Greek people. Even in those days, the Eiearsimysteries still had an important role
in the life of the Greeks. Located 14 miles wesAtfens, Eleusis was the center of initiation
into the mysteries of Demeter, events that stauh g&ar in September and held for 10 days.
At first, the celebration take place even in Atheats Eleusinios during the summer, as a
consideration for the political domination of theyc There were even small mysteries as a
sacred way to Eleugfs

Another important religious movement in the Greeakld was the worship of Isis, the
Egyptian goddess whose famous cult has spread ny other countries. Initiation into the
mysteries of Isis have some similarities with thgstaries of the goddess Demeter and
therefore it was easy for the Athenians to adopg ttult. Isis cult was an important
cosmological Hellenic religions, being perceived aasqueen of heaven" and "the Good
Luck"?. If we add to this the myriad gods inherit thegielus mysteries of ancient Athens
Greek pantheon, which St. Paul was stunned whezaime to the city and saw the temples,

we can form a picture of the ancient Hellenic sit that time and society of the time.

9 Philip F. BSLER The Early Christian Worldvol. 1, Ed. “Routledge, Taylor & Francis Groupgndrasi New
York, 200Q p. 63.

2 |bidem.p. 67-68.
2 |bidem.p. 70-71.
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[ll. The mission of St. Paul in Athens

Areopagus was also called "the hill of Ares", thee€k god of war; but the name does
not necessarily refer to the Areopagus hill itsblit the meeting of elders. Athens had few
places to speeches and lectures to the peoplethendouncil have the task to judge and
approve what the speaker conveie@ome editions of the Bible in English were trates
and adapted the word "Areopagus" by the "councith&f Areopagus” (Jerusalem Bible)
"court of the Areopagus” (New English Bible) or "etiag of the Areopagus" (Today's
English Version). Ernst Haenchen reminds that @iceiggest that the Areopagus, composed
of a small group of aristocrats (30 people) loy@lRome, was really supreme governing
authority Athen&’. Pseudo-Platonic dialogue mentions Axiochus Argapas an educational
committee, and Plutarch mention him as "an acadeomnemittee" of the court. Cicero was
asked by a decree of Areopagus to quit Roman nilzie and to stay in Atheffs

St. John Chrysostom explained in the Homilies an Alets of the Apostles why the
Athenians no longer had their own laws, but wergesti to the Romans. St. John wonders
why Paul was brought before the old council prooegsi Holy Father states that the
Athenians took the new teacher that the troubleddity before the prestigious council of
judgment known as bloodshed only to intimidate tiésv preacher . While the Athenians
were but to listen, to philosophize and to teadiday, yet they were strangers to what St.
Paul preached. St. John Chrysostom observes thebés iexegesis of the biblical t&xt
Perhaps the eloquence and enthusiasm of St. Ppréaching things unknown to them, those
who are considered to be the core of philosoplaadl religious thought, had to be stopped,
intimidated by authorities, in order to satisfyithego . But it was necessary that the words of
the Apostle Paul to be found guilty of certain tsrthat should attained the spiritual peace of
community in the Greek city.

Areopagus role in matters of education seems ve baen the main purpose of the
meetings. But above all, it seems that it acordeehte to the ‘teachers' of young Aien
Some researchers such as Ernst Curtius and SiraWilRamsey, claim that Hill of Ares,
known as the place where gathered the Areopagus could not be the place where St. Paul

delivered his speech in Acts because it was todl doraan assembly of people who had

2B, M. NEWMAN si E. A. NIDA, op. cit, p. 337.
2 Ernst HAENCHEN, The Acts of the ApostleBasil Blackwell, Oxford, 1971, p. 519.
24 |
Ibidem
% SFANTUL |0AN GURA DE AUR, Omilia 38 la Faptele 17, 16-17n Philip SSHAFF (editor), Nicene and post-
nicene Fathersvol. series I, vol. 11, Grand Rapids, Michiga894, p. 437.
% Robert H. ®NDRY, A Survey of the New TestameFte Paternoster Press, (Exeter, Devon: 197@4Q.
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followed him there, to listen the foreign philosgpbresented hefé But M. Dibelius does
not agree with them and show that, in fact, Hill Aves have enough space for people.
Moreover, this kind of topics and episodes likesthne disturbed daily activities and led the
Athenians to go with it up the hill to talk to tBeard®.

Even though the Apostle Paul spoke to the AthentanMars Hill, it is important to
note that St. Luke tries to emphasize in this arafiom his book that the Apostle had
preached and it had a powerful impact on the peopéncient Greek city. It is important to
emphasize here that Luke wanted to show that St'sPspeech before the Athenian elite was
at that time an important event, an event thatwagtthe attention of citizens. This may be
why Luke chose the Areopagus where Apostle pregctonthe Athenians and report this
event in his book, even if in reality it is not tgui there. The importance of the Areopagus as
a symbol of high intellectual meetings, productrsape Athenian culture may be a reason
that determined to put this episode Luke the Apostid Greeks meeting in this pl&te

The respect for the Athenians religiosity is an amant element of the attitude of St.
Paul in the Areopagus, even though for a Chrigtigsionary with a Jewish past first contact
with Athens was a shock. Apostle respected andeapied this among the Athenians and not
condemned it. This is very important for contemppnaissiology. Any missionary in any
context should respect the people, its religioaitg personality. The process of inculturation
can not happen if people do not comply with thesmisaries, the past and the old tradition of
the people concerned. And at this point, the examplSt. Paul in the Areopagus is really a
Biblical paradigm, which is not always taken intaunt in history, and the missionaries did
not meet respect many people’s past. Nor nowadayse context of Christian proselytizing,
respect for existing beliefs in the community iseaf missing. There were almost to our day
extremely negative theological attitudes on foreggiefs of Christianity. For example the
dialectics of Karl Barth. Also, there were attitadst the other extreme, who had as a direct
consequence of relativistic Christianity. Theséwates are, however, far from patristic spirit
of the first Christian centuries, who always fouhd balance on this issue, given the fact that
it was necessary to live together with people dfeotfaiths, more than ever. Philosophy,
ancient thinking ideas were taken into acount amitbpopher as Justin Martyr, Clement of

Alexandria or and Eusebius emphasize the univéysali religious sentiment and the

2" M. DIBELIUS, op. cit, p. 80.

% |bidem p.80-81.

2 A. E. HARVEY, A Companion to the New Testaméediia a doua), Cambridge University Press, Cambridge,
2004, p. 452.
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existence of natural religidhKnowing the history of St. Paul, it is necessargonsider that
the Areopagus speech is influenced by his Jewiglhdbon. This is why, in some parts of
speech can recognize the influence of the Old Temta texts. It is the case of objects of
veneration, which are mentioned in the Wisdom ofo®on 2:20 p.m.; 3:17 p.m., in a
pejorative way'.On the other hand, being a Roman citizen, Saint Rad a Greco-Roman
education, even if the information about this etiocaare too poor. He spoke Greek in
Athens, showing that he had knowledge of Greeloritgteven though he considers himself a
man without virtue rhetoric, a field in which is @mateur (Il Cor., 11:6). However, his
famous letters to churches betrays a previous #&idacan Greek and familiarity with the
Greco-Romalf.

Echoes of Old Testament theology can be seen ar pitints of the speech. They are
not only considered parallel or similar texts, lalgo expressions of Jewish tradition in a
different language. For example, the attitude ef Apostle regarding idolatry can not detach
from the prophet Isaiah critique of such heathemifeatations. Luke uses these echoes to
describe the theology of St. Paul 's firm agaidstatry, he condemned a former Athens as
did the prophets of Israel and Judah. St. Paulndid deviate from the Jewish prophetic
tradition and attitude can be likened to the gmeatsonalities of the Old Testament, often
being likened to some of them. Hellenic sourcegisdourse are obvious, especially since the
Apostle himself quotes the Greek poets, but beybatithere is a connection with the Jewish
prophetic tradition , and this aspect can not berigd in the analysis of the biblical &kt

Jewish culture that the Gospel has found place vame into contact with the
Hellenistic one and the Gospel message is onddhds these two human creations to their
perfection. On the other hand, it is important neplasize this to show that St. Paul did not
denied his Judeo-Christian identity in this adaptatand contextualization missionary
activity. As we shall see, Christian missionariéewdd not be sacrificing their identity in
dealing with other cultures in which they bring thespel message.

The purpose of the Apostle in the Areopagus speechot only to identify the

"unknown god" of Athens as his God, which is proukd by the Gospel. St. Paul tries since

% G. K. BeALE and D. A. @RSON, Commentary in the New Testament Use of the Oldaifesit Baker
Academic, Grand Rapids, 2007, p. 594.

3 Ronald F. bck, “Paul and Greco-Roman Education”, in J. PauhiSEY (editor) Paul in the Greco-Roman
World: a HandbookTrinity Press International, Harrisburg, 2003,98.

%2 Ronald F. kbck, “Paul and Greco-Roman Education”, in J. PauhS ey (editor) Paul in the Greco-Roman
World: a HandbookTrinity Press International, Harrisburg, 2003,98.

3 K. D. LITWAK, “Israel’s Prophets meet Athens’ Philosophersipbaral Echoes in Acts 17, 22-31”", By, vol.
85, fasc. 2, 2004, p. 202.
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the last part of verse 23 to show that its purgeseot to question the "unknown god". Its
mission is to proclaim God, the One that Greeksoheth before without knowing Him.
Pauline proclamation is more than an act of infdroma rather than to make known
something they did not knd# So a Christian mission does not end just by glsimpdate
knowledge of a community. It's more than that. Tmpde by proclamation should be
continued through confession was continued throadiull presentation of the revelation
made by Jesus Christ, who requires all to be rmssies at any time and in any place.

St. Paul does not want to preach a new god, tcaadiity in the Greek pantheon; he
would bring into the attention of the Athenians théed whom he loves and who really know
Him, but they do not understaiidUnknown God is the same God which Isaiah prayetl a
asked the Unknown: "Truly You are the hidden Gdw God of Israel, The Redeemer"
(Isaiah 45:15%F.

Proclaiming "the unknown God" by St. Paul, the ®&seevorshiped deity in an
ignorant way, has three major points:

1."Unknown God" is God and the Greeks do not know;

2.. God can be "known" if we look in the universel aecognize his work in Universal

Order;

3. Yet God remains "unknown" if we do not know Je€inrist’.

In verse 28, St. Paul explains that God is not Yévitom every human being: "For in
him we live and move and are, as said, and sonyewf own poets for generations and we
are His." In some international languages suchragigh, the final text was translated "His
children and we" or "we are His followers," "hisits&. This is the focus of the speech, when
the Apostle tries to gather together Hellenistidggophy and divine revelation in the world.
The first part of verse 28 seems to be a quotdtiom Epimenides or other souré&3his
theory of citations in the first part of verse 2&ing from a work of Epimenides of Crete is
supported by several specialists, but heavily ciateby many researchers. Formulation of
St. Paul in verse 28 seems to be found in the ngstiof the Stoic and therefore can not
support the award of the first part of EpimenideBven if it is not a quotation from the Stoic

thinker, does not mean that St. Paul did not makealksion to this philosophical system

34 J. DUPONT, op. cit, p. 391-392.

®R. I. FERVO, Op. cit, p. 433.

% G. K. BEALE and D. A. @QRSON, op. Cit, p. 594.
37B. M. NEwMAN and E. A. NDA, op. cit, p. 340.
3. A. LOISIE, op. cit, p. 231.

39 M. GOURGUES op. cit, p. 249.
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represented in Areopagus by many followers fromtime of arrival of the Apostle in the
Greek city. Similarities to Stoic thinking can lead to the thought that St. Paul knew very
well who listened and spoke on their meaning.

In this first part of verse 28 we see a triad abgeto live, move and being. This triad
of verbs was used to emphasize the independengé &faul man to God in all sides of its
existence. It is interesting that, although it iguote or a verse from a poem Greek, though
this part of verse 28 has deep links with Stoicugid. St. Paul's conclusion about the
relationship between man and God reminds us ofdlagionship between the concept of life
and the movement of Stoic philosophy and the camewmf the latter with existence.
Stoicism thought the links between these three emisdan hand, but never put them together,
as did St. Paul at the time of the speech in treopagus. It is his merit to be united these
concepts in such a context.

Other researchers argue that although there is eledence that Stoicism did not treat
the three concepts together-life movement and engstthough St. Paul and St. Luke had
known works stoic as they are approached in thisn@aand should be cited in those sources,
some even belonging to Epimenitfediellenic literary similarities, with different kools of
philosophy are evident in this part of the spedlaigugh the expressions used by the author,
even if they are or not quotations from Greek wokkspressing ideas is common to Greek
thought. This means that the author was well awétke Greek text thought borowed from it
common expressions. This loan is important in esging ideas not only for Biblical studies
and theology, but also for history. This Biblicaxt attests not only the the historical
existence of of currents of philosophical thougbtrf the Greek, but their wide dissemination
and knowledge circles thinking ahé&hd

"As they said, and some of your own poets” is asitaformula of Hellenism to enter
a quote from a specific author. Joseph A. Fitznbadreves that the quotation would be of a
single poet and not more, as one might tffinksing this formula in the speech shows once
again how well he knew the Apostle and those foomwht was as willing to use these

expressions in the Hellenistic.

0 CK Barrett, "A critical and exegetical commentary, p.846-847. Sense must be distinguished & phit of
the verse to which Greek philosophy see God. H&reRaul sees a pantheistic sense of God's redaipmvith
the creature, but shows connection that individbale to have divinity. Triad of verbs is here Jristian
sense, not a philosophical, stoic, even if theseepts are present in Athenian thinking with othrezanings
(ibid, p.847-848).

“1 M. GOURGUES op. cit, p. 250.

“2 JA FITZMYER, Acts of the Apostles ...., p 610. #ttle and Licurg are just two names of Greekskeis
who used their formula works like this now classtellectual circles of the Greek city of Atheribid).
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The second part of verse 28 is actually a quote filwe Stoic poet Aratus (315-239
bC) who use this idea in a poem about celestiah@imena. The poem is dedicated to Zeus,
the supreme god of the Stoics, which is personifiece as one that established the "times"
and "seasons" Apostle mentioned before. Aristobafuslexandria, a learned Jew of the first
century after Christ, believed that Zeus is a dmem@ference to the Jewish God and therefore
the quoted poem Zeus changed his name to that df’G®he poem speaks of Zeus
remembered and power:

"From Zeus to start; He never leaves us us mortals

nameless

Streets are full of Zeus

markets and all people;

And full is great as the heavens; ALWAYS November

We all need to Zeus.

For we are also his children; and the goodness of

the people gave positive signs

And woke people at work, reminding them

Livelihood™.

Aratus was a disciple of Zeno of Citium, the foundgStoicism. The idea expressed
in the quotation from Phaenomena was common thie 8timking an to Cleant&% Edwards
argues that Luke's quote of Aratus is actuallykaager of text that Aristobul® Regardless
of where it would have taken the quotation fromtAsain his work or in citing this text in
other works, it is important that the fragment rggimal and known at the time the Athenian
cultural environment. Aratus's poem which relateghe origin of the world in the same God
was used in the Jewish. Aristobulus, a Jewish-Heslte author would have used this poem
in explaining and interpreting biblical essay abthe creation of the worfd Should we
understand from this that in the Hellenized Judaisoth arguments and texts were well
known Greek literature? Did Saint Paul known whiktliterature and had extracted from it
these arguments?

Another opinion is that the quotation from Aratusswactually very common and

known to the world as a common expression. St.,Raut. Luke, the author of the narrative

L. A. LOISIE, op. cit, p. 231.

“ ARATUS, Phenomengapud L. A. OSIE, op. cit, p. 231.

> Everett lERGUSON Backgrounds of Early Christianityhird edition, Grand Rapids, Eerdmans, 20036g. 3
M. J. Edwards, “Quoting Aratus: Acts 17:28” ZtN.W, nr. 83, 1992, p. 2609.

47 C. H. TALBERT, op. cit, p. 163.
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would have known this expression comes from Hedl@nand therefore should be used in his
speech. This expression would be equivalent testhealled "Freudian slips”, an expression
which refers to an unconscious involvement in speaad no knowledge of the work of
Freud. This quotation from Aratus would have beereffection of the speech and not
necessarily a knowledge of Greek potf course, the original quotation from Aratus has
profound pantheistic sense, and St. Paul knewvtng well. The meaning of the poem does
not mean that these words acquire a Christian mgalffiSt. Paul criticized idolatry from the
beginning, did not rule out the possibility thae tAthenian religion to be returned to the true
faith. In the same way the text of Aratus Christigs this way. Through the Holy Spirit, all
men may become the sons of God, and this couldhédéeaged if it was argued just the poets
own word$®. It is masterly way in which St. Paul manages twigianize philosophical
thinking that preceded the proclamation of Gochm ¢ity of Athens, and for this reason it is a
paradigm shift in missiology forever.

The claim that these words of St. Paul are foun&iaek poetry first appeared in
Stromataof Clement of Alexandria, which mentions the pAsdtus. It seems that the quote is
from the first verse of a poem by Aratus and nappear on the manuscript of Homer and his
Eutalie Other documents, such as Syriac translationsooksvof other church fathers, such
as Eusebius and St. John Chrysostom, appears lanlgoet Aratus. About this poet knows
that he was born in Soles, Cilicia, around 310 fo@n a family originally from Tarsus. He
was astronomer and physician, poet at the coutintijonus Gonatas macedonian, editor of
the Homeric poems to King Antiochus | Soter of 8yprofessor of mathematics and student
of Aristotle and Zeno. His most famous poem is Rtwaiena, praised and Calimah of
Cyrené®.

The second Greek poet quoted by St. Paul, Cleaws,a contemporary of Aratus
and led for 32 years the philosophical school ai&ZeAlong with his mentor and Hrisip, poet
Cleantes is considered one of the most importgresentatives of Stoicism. His Hymn to
Zeus masterfully synthesizes the teachings of BtoicAs Aratus, Cleantes its creations

evoke human kinship with the divine, otherwise ssieane Greek antiquity idea

*8B. R. GAVENTA, op. cit., p.252. Even had, St. Pmdrit remains to be known that expression and haee

it in the environment where he was born. Language diways expressions, parables, words of wisdaan an
indeed were used to highlight an idea without kmagndrginiea that quote. But St. Paul know very wiedlt it
comes from Greek literature and used it at the ime place.

9 C. K. BARRETT, ,A critical and exegetical commentary...”, p. 848

0 PATRIARHUL IUSTIN, Op. cit, p. 267-268.

* Ibidem p. 268-269.
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St. John Chrysostom shows that the idea of divie@igence and the bond between
Creator and creation expressed in verse 28 of tle®epagus speech is expressed by Greek
poets, but with reference to the god Jupiter. Radiinot here any eulogy to pagan deities,
shows St. John Chrysostom, but used this text @ekspoetry known to express the reality of
the relationship with God. The Apostle did not tise words " by him " but " in Him" , to
emphasize even more profound the bond with thet@read our Proniator. Also, the phrase
"in Him" expresses the immateriality doctrine bé tDivine Being. This expression leads the
human mind to perceive God as immaterial, lackimgrghing needs a created world. As
used in early speech example shrine unknown , withmpiety and idolatrismul praised
them, as here, the Apostle Paul uses a well- knamch expressed in Greek literature to
express his teaching about God and exactly thiagghtaken from Greek poetry. Praise is
offered to God, not Jupiter. Source from which madliderives its existence is not " impostor
" Jupiter, but God himself now he teaches the Apo€in this God not only Athenians knew
him not, but imagine him in an immaterial, givirtgcharacteristics of creation. That is why
St. John Chrysostom sees sees here a double armlibame the Atheniatfs

Patriarch lustin is showint that is pointless attrydentify the poet quoted by St. Paul
in the Areopagus. Apostle quoted a saying of theplee but an idea that appears in ancient
Greek poetry and philosophy celery. The great Apobias used this approach for the
guotations from Scripture, so Christian argumehtg] no effect to the audience. St. Paul
adapts arguments against this reality and bringsatidience to an argument of their own
culture, their poetry and philosophy, so much afexil. The difference between the meaning
given to Greek poetry this report between man aod &hd that preached by St. Paul is that
the former have a pantheistic sefisdVlax Pohlenz claims that the quote in verse 28 is
actually the Greek poem of Epimenides, becausesyhtax of the second clause is against
this theory. Kauppi shows that the original texitiens the phrase "by him" and not "in°ft"

However, these quotes made the connection betwees and "life / living" in Greek
mythology as it was in the familiar Jewish writePervoe quote from the Filocrates Aristeas
"God, creator of all things and watchman, Thas iHe Whom They honor we honor all of us,

Even if we address Him as Zeus or Dis Differently, the old name signifies That all

2 5t. John Chrysostorop. cit, p 440-441. Obviously as St. John Chrysostomrwiskin the entire speech in
the Areopagus as the Apostle Paul used the prest@hmielements, elements of thought and experi¢mce
introduce and adapt Gospel message to an audienpeofund related past and his pagan heritageldbin
Chrysostom comments on this Biblical text as rafeeeto set the framework for dialogue Apostle iff at
strong argument to show that Areoapag began a gsarfeinculturation, the planting of the Gospelithenian
culture.

33 PATRIARHUL IUSTIN, Op. cit, p. 270-272.

** |bidem.
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creatures comes to life and being". Pervo useadheesdentification of Zeus with Dis to show
That the" unknown god "from what the Apostle is #ame God worshiped as the Greeks
Which creator and source of life. Relationship todGas three dimensions: life movement
seen in animals caractertigtiplant and Humans Existence. While for others.efenrs to
immortality®.

The Apostle Paul used this method of quoting Gilesbwing that in the Athenians’
minds they had an incontestable authority and featgr than the preacher. Greek poets
guoted by the Apostle in the Areopagus were constlathers wisdom, even the sons of the
gods, and their words, their words could not bdlehged in anyf.

In terms of rhetoric, to quote of an authoritatseurce in view of the audience is a
common procedure when the speaker wishes to stremdhose exposed. If it quoted from
the Scriptures, works without any authority or albefore Areopagus, had no basis for
argument. The audience can be convinced only bynaegts drawn from sources proven to
be representative and authoritative. This argunoembes before the final exposure, the
Apostle reveals direct faith in the resurrectiod agrdgment to come, things hard to accept the
audience. But this confession was well preparedcitimg sources known, familiar and

accepted by the Areopagtls

*R. I. Pervopp. cit, p. 438.

%% PATRIARHUL |USTIN, Op. cit, p. 266-267.

" B. Witherington, lll,0p. cit.,p.530-531. Again seen here as well was built mAheopagus speech persuasive
speaking and how much maturity dovedeit St. Pawnie showed faith in the face of the Athenians.
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V. Mission in Athens: a missionary failure?

The mission of St. Paul in Athens did not bring sn@onverts, but it is seen as a
"victory", because the Apostle showed great couliagdhe pagan environment, especially
where Socrates was known as a previous case. hieedhe great confidence and trust, being
alone among the Athenians. That is why it can retbnsidered a failure his approach to
Athens, but an example of tact in acfibrBecause figures such as Dionysius and Damaris
received Christian teaching makes us think of ssimigry success and not a failure. This is
because the two were part of the elite of Athesiagiety at tht time, as we saw above, deeply
connected to their pagan past. St. Paul was hambngince many of them to convert to
Christianity. However, converting the two and redelrto the Apostle tells us precisely that
mission was successful. It was not mentioned byenather conversion, although verse 34
tells us clear that "some" thought the teaching ambng these onlz two are mentioned.
Along with this, Luke tells us in verse 34, othersre converted with them. They were not
mentioned or not focused on these conversionsidardo emphasize the success of St. Paul
among the highest circles of Athens , by persuattiagwo to go to the new religion .

St. Paul's missionary success in Athens is thetliatthe was able to find a connection
point, a well-known cultural foundation audiencenfr which to start the discussion and gain
their attention and understanding. But do not fotgat cultural values that St. Paul made
reference in his sermon in Athens was subject itecism from the Christian vision, which
calls for repentance. These references to theiturall values of the past captured the
Athenians attention and became then a commitmerdb&y and a better listening. This
commitment entailed the culmination of his missicamely Athens Areopagus spe&ch

Historical encounter between Christianity and tredléhistic world has shown that we
cannot talk about inculturation of Christianity kaiut notice the process of christianization of
culture. This process is more than an adaptatiolodal language and mentality, a simple
contextualization. The process involves a transébion of conceptual resources and local
values existing in that culture, to target a newtlsgsis, the Christian message has a catalytic
role. Is there at this point only a hellenizatioh @hristianity, as often stated, but a

christianization of hellenisfi The speech transformed and translated the pamgssage

8 E.G. WHITE, op. cit.,p. 199.

*D. G. PETERSONop. cit, p 492. The first virtue of the Holy Apostle Pasito have known how to win the
Athenians. It began first by critics, which opernbd door for dialogue, his preaching. As new coteee Saul
was led by apostles Barnabas (Acts 9: 27) to thesdaem, in the same way here he was also leceteupreme
authority of Athens, the court from Areopagus.déssuasive power, inspired by the Holy Spirit, Badceded
in both caseglbid).

0 C. GeFREE Op. cit, p. 22.
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into the language and the fundamentals of cultuafles in Athens at the time. But at the
same time, their thinking was brought to Christignto what God first transmitted to all
peoples through His people from Palestine.

The apostle Paul used the concepts and argumenilgafeto the audience just to meet
them half way, as one might think. All ideas borealsfrom Hellenistic literature, even those
against idolatry, are nothing more than common wmiksionary purpose of his presence in
Athens to proclaim Jesus Christ as the only wayafing the soul from perdition. This
missionary attitude of St. Paul of using any argointe people away from idolatry, is often
seen in his Epistlé§ So his missionary work keeps its purpose in tigsion of Athens and
not to a defense against charges that he brougdivagod in the ancient Greek city. But if we
pursue these allegations and we see how the Apassieers, we realize the wisdom of St.
Paul in front of a different context. Although fisesence in Areoapagus is an unique episode,
we can notice a continuity in the need to defendskif from some allegations from the
listeners. If at Philippi, St. Paul and Silas waoeused of slave masters and that thez would
introduce Jewish customs (Acts 16: 19-23), and iflhessalonica Jews accused the two that
disturbs the city with their teaching (Romans 18)1lin Athens St. Paul was put in the charge
that he abused his teaching the ffew

The biblical text is very important to highlightetihardships faced by a missionary and
to provide an example of good practice out of ekyrisituation. In no way can be said to
approach St. Paul in Athens is a missionary fajlure matter how few listeners were
converted, although the number mentioned by Steliskconsidered by many the true. In
exceptional way in which he managed to cope with tlew challenge is the success of St.
Paul in Athens. It was a defeat of the Apostleh intellectual elite, but a demonstration of
eloquence and adaptation in context. Abrupt endamby shows insufficient training and
perhaps a wrong time for Athens to receive the glogphis happened later, but the presence
of St. Paul in Athens years ago still remembered @slestone. The small number of converts
betrays a failure, but the response is relatetiead¢sponse of Areopagus court that they will
hear about it another time. In other words , theetdf conversion was not then , the arrival of
St. Paul.

1 B. WITHERINGTON, IIl, op. cit, p. 518-519.

%2 B. R. GAVENTA, op. cit, p 254. As in the case of Philippi and Thessaklrthose who accused were the
"guilty" of those facts. In Athens, idolatry is aemned by St. Paul, but it was a habit crept iheodity, in the
midst of people who astonished by curiosity andt thheedom from any covenant (lbid).
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V. Acts 17 for contemporary missiology

A fundamental thing to remember the work of St.IRawAthens and of great interest
to the Church's mission today is the opening ofApestle to the heathen. Luke's narrative is
so broad and lofty, particularly the speech of &reopagus, that impresses the reader,
especially since in any other chapter of Acts taenot find another sermon like this, in the
pagan environment. This is because the opening. &bl to the Greek pagan, and ability to
get the band to Jewish to contextualize the Gospetsage, and paradigmatic remain
fundamental to Christianity. Paul passed the bawofdabeling as "pagan” as "others" and
walk among them to speak about Gbdften we witness an "anathema” to a secularized
society, even labeled as pagan in some cases, uvigfmwing the opening of St. Paul's
Church to go among them and preach their meaniis. & attitudes of this kind is that the
Church is seen as an enclosed, rigid and not kgépeprecepts, including helping the fallen.

Church History gives us wonderful examples of cosnms after mission an of nation
became christian in mass and more. Beyond thoseemisnin church history, we find holy
missionaries and elected people. The question stheh missiology today can have such
characteristics that could change the missionaig ff Dana L. Robert brings an example of
missionaries, one of the fifth century, St. Patvieo was active as a missionary in Ireland and
second, Bernard Mizeki, " Apostle of Shona ", a ambican missionary of the nineteenth
century in South Africa, including the Shona peojfi¢he first of these is better known , the
second missionary who lived and worked near Nowsidagt so well known internationally.
Born in 1861 in Mozambique, Bernard Mizeki sperg pouth in South Afria in a difficult
period for the African continent, after the Berldonference of 1884-1885, when Africa was
divided spheres of European influeffteAfter primary education in South Africa and the
baptism in the Anglican Church, he served for frears as a missionary to the Shona people.
During this period, he learned their language askeis African languages, besides English,
Danish, Portuguese, French, Greek and Latin, alrekadwn. He accompanied the villagers
in their daily life, led religious services, taugiat sing hymns and even had a garden for
vegetables. But his great challenge among the Spopalation was local religion and faith.
Bernard Mizeki knew the concept of "ngangas” ldcadlition soothsayers and healers and he
challenged it. Shona people believed that evilitspaf the ancestors used witchcraft against

% R. Pennagp. cit, p 382. Even if the fervent Jew in other time wasibled by the depths of pagan events in
Athens, he found the strength to assist them amdlépt its message to be understood and percesveach the
average asking.

% Dana L. PBERT, Christian Mission. How Christianity Became a WoReligion Wiley-Blackwell, Oxford,
2009, p. 160-161.
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the people. Only " ngagas " identify and destraywork of spirits. Instead of continuing this
Bernard Mizeki showed that through prayer, evil banabolished and animal sacrifices and
killing of twins, considered evil have been deciethby missionary. He taught people that
Mwari name of the supreme god of Shona traditioegdjion is a loving God who has heard
the needs of the people. At the same time, he gemtéhis garden worship ancestral spirits by
marking several crosses. The protest against Bgtidonialists forced to leave the region and
leave his wife in the mountains, where miraculoudiyappeared and his body was never
found. His close disciple, John Capuya, accepteat #fis miracle to be named as the first
member Shona converted to AnglicanfanThis is an example of a missionary who managed
to bring the Gospel among the local culture, asPatl has done in Athens. We see that the
paradigm of Acts 17 found equivalent in other ev&€hristianity. But even contemporary
necessary mission has to be led by charismaticlpemp people elected? It is the mission of
the twenty-first century based on these missiosarié/hat responsibility we all have and
what we can do as Christians to be missionari@sifrcontext, spreading the word of God in
cultures around us? What are the characteristiaoofemporary mission? These are some
guestions that tooth must respond to contemporagiohogy.

If we think of an ecumenical perspective, we cantbat mission today involves the
activity of all Christian denominations. At thisipg the image that Christian Duraisingh, the
second Secretary-General of the World Council ofit€hes brought to Singapore in 1975,
the consultations for the future of the 1977 WaMdsion Council is representative: "A
traditional dinner at rectangular table, as | miysal/e seen and participated in during the past
few years, the hosts sit as the head of the tabth,their bountiful resources are theirs and
showing that they are in control. More importantiyhen | host as | would like to get
something to eat, it is agreed that | should sputintil host decides to give me a second help.
Everything happens at the table is a clear dematistrthat a receiver is passive, and totally
dependent on the goodwill of the host's decisith Metaphor of the round table where
everyone is equal and should contribute sometluingavel” or be a "journey" has been used
to image the ecumenical meeting in Singapore, wbelteral elements have certainly played
a role important. Common understanding, communiaoth @ooperation must be the key to

success for today's mission. Question by Andrewttdpra member of the Council for World

% |bidem p. 163-164.
% The quotation is taken from D. Preman NILES, Frigast and West. Rethinking Christian Mission, Ctealic
Press, St. Louis, Missouri, 2004, p 34.
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Mission, shows the need for this collaboration: "8iflwe change a community's self-interest
to one of the common interest is a commitment éontiission?".

Cooperation in mission is to help Churches growetogr. If the period of church
planting, the planting of the Word is over, nowhs time to help these churches to develop in
its own context. In this sense, knowledge of laestoms and cultures, languages and beliefs
in that context are the main requirements. Aboig, tkEiImer S. Miller brings a personal
example of changing the way of doing mission. Bangissionary family in the Chaco, they
saw with their own eyes how they changed the @ik for the mission. Missionary family
called Buckwalter, he could be that local churcdkrs. They had to change their status to
partners. Sermon their jobs led her baptismalatmtes have been replaced by listening to

drum leaders, advisers and their local coundifors

" Elmer S. MLLER, ,Transformations of the “Missionary Mandate” imnJAke Alvarsson (editor)The
Missionary ProcessS.M.S, XCIX, Uppsala, 2005, p.102.
% |bidem.

26



Conclusion

The mission of St. Paul in Athens is a biblicalgghgm of mission and inculturation, a
true example for all times. The current contextvimch the Church carries out its mission is
very difficult. We can not speak of a particulattate in a particular space, because migration
has mixed communities and made possible interfereetween cultures. Then, globalization
and secularization have removed a lot people Gémistalues. Media and current trends of
thought have a tremendous influence in peoplesslihat a dialogue between the Gospel and
cultures seems impossible. Moreover, we are witngss recall , a " exculturation " of the
Gospel from culture. Human life is not guided byri€tan values, law and social order are
produced by other principles, that if the Churcinaslonger held in such a world. Of course,
Christians have always lived in this world as iéyhwere part of it, like I'm from another
world, the Kingdom of Heaven. But we must not farget the Church has the mission to
bring earthly sons in her womb , and to make tbissfble , you should find the best ways of

dialogue and communication.
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