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BUDDHIST CANTOS FROM BUCHAREST. II. ION PILLAT’S INDIC POETRY OF TRANSMIGRATION
[ASIA IN EUROPE III]

This contribution in three parts analyses for the first time Ion Pillat’s Buddhist poetry of his debut volume

.....

si Editura, 1912) compared against plausible European and Asian religious and literary sources, contexts, and
significance, in order to palliate the callous non-sense of some literary critics and the cultural prejudice inflicted by
some scholars of religion. The five poems - A Buddhist Prayer (a title subsequently changed to A Prayer to the Buddha),
Samsara [samsaral, Towards Nirvana, Karman and A Hymn of Worship - are illustrative of the wider topics and literary
moves of an ‘Asian Renaissance’, and highlight the Buddhist legacy of Eugene Burnouf (1801-1852), a professor of the
College de France who would become the founding father of modern Buddhist Studies worldwide and whose Magna
Carta of Buddhist Studies would also have a Romanian echo, from Odobescu (who moreover frequented his classes)
to Eminescu (who authored more and better Buddhist cantos) or Georgian (the first to critically edit Sanskrit texts)
to young Pillat, a schoolboy, then student in Paris since 1905, to become the first translator into Romanian of another
pupil of Sanskrit India in Paris and Harvard in 1910-1914, T. S. Eliot.

Keywords: Ion Pillat, Asia in Europe, Buddhist writings in Pali and Sanskrit, European literature, karman, samsara,
Romanian literature, 1. S. Eliol.

Before moving to Paris in 1905 or back in Bucharest
for the holidays before 1912, Pillat might have had some
acquaintance with gleanings from Buddhist literature
as ventilated in various Romanian literary circles. A few
poets and scholars started to imagine Indic landscapes
and read Buddhist texts in translation, from Alecsandri,
Hasdeu, Baronzi and Pogor to Maiorescu, Eminescu,
Georgian, Vlahutd, Goilav, Gaina and Voiculescu. From
the previous poetical echelon, considered at times a

direct influence for young Pillat, was Alecsandri’s exotic
poem Cucoarele | The Cranes| (1868), which placed them
in “the Brahmanical India” (India Brahmind) from where
“frowning beast, leopards, tigers, gigantic serpents |...|
lie by night in wait for elephants™ (which by the way is
a zoological hyperbole and not quite the case in India).
George Baronzi (1828-1896) is not only the author of the
sketch from 1890 of an epic coined Daciada (a title also
met in one Ioan N. Soimescu in 1885%), but most strangely
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of a booklet titled Indian Poets on Love, Fatherland, God*
Less serious, but influential was Vasile Pogor (1834-19006),
Funimea’s factotum, who dared to lecture on ‘budism’
(Buddhism) with the single help of Burnouf*.

In early 1886, Alexandru Vlahuta delivered a two-
hour lecture on Eminescu’s poetry at the Bucharest
Athenaeum, offering already some hints regarding the
Buddhist narratives and doctrines as known to and used
by Eminescu, without a single doubt one of the literary
masters of and a prevailing influence for Pillat. From
the audience, a rather large one at that time, a much
lesser known author, one pseudonymous Gheorghe
de la Plevna’, have sent a report across the mountains
for the Romanian daily Gazeta Transilvaniei in Austro-
Hungarian Brasov®: we find Vlahuta “reads some
strophes from Melancolia |Melancholy] and passes to
Rugaciunea unui Dac |Prayer of a Dacian|, where people
see obscurity. But it goes without saying it is obscure for
those uncultured, who contend themselves with «their
talent and inspiration» and don’t want to learn any
longer [nu vor sa mai invefe carte|. One who will not know
the Buddhist theories wouldn’t understand it™”. This tiny
support for appraising Buddhist elements in Romanian
poetry - first and foremost in Eminescu, Cosbuc, Pillat,
Voiculescu and Blaga - was given no chance by some
literary critics to really become nonsensical during the
past 133 years: sa mai invele carte, as in all provinces of
learning, is still much at stake if they indeed nu vor.

Vlahutd was right, even il at that moment he
might have been entirely unacquainted with a previous
manuscript version of Rugdciunea unui dac, which
Eminescu simply titled Nirvana®. Grigore Goilav, a
colleague of Eminescu in Cernowitz | Cernauti (also
born in 1850), will translate into Romanian in 1895
Edwin Arnold’s Victorian ‘life of the Buddha’ of 187¢°.
Closer to Pillat’s estate of Miorcani on Prut (Dorohoi
county of Moldavia) and the Austrian-German variety
of Indic studies than to Bucharest and French culture,
Vasile Gaina (1868-1907) is, after Constantin Georgian
and Teohari Antonescu, one of the first Romanian
writers to have contributed some embryonic Buddhist
studies, notably studying the theological relationship of
Buddhism and Christianity".

Pillat’s first poems were known to Maiorescu,
who moreover published Ruga budista in Conwvorbiri
literare of 1912, after having more than four decades of
exposure to Buddhist ideas in his Funimea circles and
being, when Pillat met him in his famous Bucharest
residence of Strada Mercur, by all means an emeritus.
The ambience and the more theoretic judgement on
things Buddhist in Funimea were famously described by
George Panu (1848-1910) right before Pillat’s debut: “at
Funimea 1 heard discussions on all the religions of the
world |...] never from the point of view of practicing a
religion, but from that of its philosophy. One point on
which almost everybody agreed was that Buddhism

is superior to the Christian moral, Islam is the purest
monotheism, and Paganism eminently apt to create art
in all genres™. Sanskrit and Buddhism in Pillat have had
in fact Romanian predecessors too. Between a valiant
era of erudition which has interspersed magnificent
Asian scholars with many adjoining fleuristes (Jules
Mohl’s coinage of the 1820s, adopted by Burnouf®) and
the more mature sources of Francophone reader Ion
Pillat, one may find Sanskrit - mostly indo-germanisch
- in Hasdeu’s prose or in Eminescu’s poetry. In fact,
Sanskrit was a presence in Romanian literature since
1863, when Sanskrit words or possibly phrases made a
cameo appearance in a Romanian noted novel. In Duduia
Mamuca (1863), Hasdeu introduced some Oriental
instances - among them even a Tibetan dream (“vis
tibetan” |...| “curat o pagina din Hoffmann sau Edgar
Poe!”), which includes a flight to Tibet - curiously, across
the Atlantic*. “Feldesul” von R., the German friend to
whom the narrator prepares a farce, receives such a
reply in his “national language” which, for the Romantic
Aryanophile scholar, would be Sanskrit".

While entering for only one year Liceul ‘Sf. Sava’ in
1904, Pillat just missed the single Romanian professor
at that time that would have had strong expertise in
things Indian: Constantin Georgian (1850-1904), the
first Romanian scholar to critically edit and translate
Sanskrit texts, an encouraging figure of high-school
years for another poet of Pillat’s generation who would
make a first appearance under Indic garment: Vasile
Voiculescu (1884-1963)". Moreover, Pillat might have
been acquainted with Constantin Georgian through his
Bratianu family connections early in the 1880s'. Both
Pillat and Voiculescu acknowledged the starting point
and early circumstances of their Indian readings in
public university lectures.

111 Indic poetics of transmigration: a scrutiny

To dedicate to a full;-named contemporary
lady (moreover a relative) a poem titled “samsara”
(samsara, the standard Sanskrit and Pali for “[cycle
of| transmigration”) would have been ridiculous and
useless - in 1912, in 1812 and above all in 12 - in Asia. Nor
such lyrical manoeuvre were that natural in Western
Europe, even in the footsteps of Sir Edwin Arnold’s
globally acclaimed Light of Asia (1879)* as full colonial
mimicking of Asvaghosa’s Buddhacarita®, whom Pillat
might have read, I would assume, or know par oui-dire
while in Paris, if not in Bucharest, in its 1895 Romanian
translation®. Nonetheless, the very theme the poem itself
narrates mirrors - when compared against proper Indic
material, suitably Buddhist, Jain, and Hindu - a distinct
South Asian overtone. It cannot really be more than mere
coincidence (precisely not a reading, a literary option, or
alyrical development), but this is met in various strands
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of Buddhist Theravada and Mahayana canonical or later
texts, and has real, albeit understudied, Jain and Hindu
equivalents which show how all the three Indic religions
embraced and represented in full the consequences
of the doctrine of transmigration. All the five Pillat’s
Buddhist reveries do preserve a sense of the panoramic
view of transmigration®, which has had or would have
a distinct role in Eminescu, Rebreanu and Cartarescu,
in general with seven or less ‘reincarnations’ (which
is not consistent®). At times, as G. Bogdan-Duica has
already pondered in 1912 (being himself a reader of Indic
literature), Pillat’s poetry becomes as modern as to
be ascribed the appellation of ‘cinematographic™. This
hesitant poetic acuity may be seen, as recommended
by the poetics of the early Indic texts themselves, as the
most radical familiarization with the most unfamiliar.
Pan-Indian and then globalized, it is at least partially
also pre-Buddhist, with Upanisadic proto-forms as
the Brhadaranyaka-upanisad 3.9, a riddle poem on
the possibility of transmigration based on the analogy
of trees and humans, oral literature truly perceived,
since the (Latin from Persian) translation of Anquetil-
Duperron in 1801-1802, as world literature.

Transmigration includes indeed the solidarity
of all transmigratorial living. There are examples of
couples of weds making the vow (a specific form of
pranidhana) to be reborn together, which would stress
the commensurability of merit, the mutual support in
this life for not divorcing the nextlife gatis (‘destinies’) as
well as the development of a rejoinder to impermanence:
familial love in Buddhism is of course not limited to a
single life, but connects to serial rebirths, as in the
grand illustration of the coupling of a mother with a
son (Rahulamata, i.e. ‘mother of Rahula, better known
as Yasodhara | Yasodhara) and his renouncer hushand,
the Buddha. To love, by such supreme transmigratorial
outlook, also means paying due recollection.

In this matter I assume one of the oldest testimonies
come from two extinct, schismatic schools reported in the
Theravada’s canonical and encyclopaedic Kathavatthu.
The 70™ thesis of the Andhakas and 8" thesis of the
Vetullakas, as reported by the Kathavatthu, mention an
act of sexual relationship (methuna dhamma) may be
entered upon if there is a united resolve (ekadhippaya)
to be thus associated in future lives in samsara. As
explained by Buddhaghosa in his commentary: “We
shall be together across transmigration™. In the large
Divvavadana from which Burnouf first translated
several parts in 1844, a girl makes an offering to a to-be-
converted brahman named Sumati: “I'll give you these
waterlilies to the Buddha, unless as a result of giving
them to you, you'll seek me as your wife in every rebirth
to come - that is, at the time of giving this gift to the
Buddha, you make the following fervent aspiration: ‘May
she be my wife in every rebirth to come.”™”*

All (natural) milk being maternal, the resulting

vision will be that of an extremely generalized maternity.
This was perfectly preserved, actually cited in the early
and middle period Mahayana: Lankavatara-siitra VIII1.245
has it as expressed by the Buddha to Mahamati:

“In the long course of samsara, there is not one
among living beings with form who has not been
[vour| mother, father, brother, sister, son, or
daughter, or some other relative. Being connected
with the process of taking rebirth, one is kin to all
wild and domestic animals, birds, and beings born
from the womb™,

Again, in Theravada realms, this is echoed by the
Southeast Asian legend of the buddhas of the present
kalpa as being all distant ‘brothers’ sons of the same
transmigrating mother.

Some of this multilife acuity is preserved in the
Manavadharmasastra, what Pillat’s and other generations
familiarily also called the ‘Code of Manu’: “He [the
renouncer| should reflect on the diverse paths humans
take as a result of their evil deeds; on how they fall into
hell; on the tortures they endure in the abode of Yama;
on how they are separated from the ones they love and
united with the ones they hate; on how they are overcome
by old age and tormented by diseases; on how the inner
self departs from this body, takes birth again in a womb,
and migrates through tens of billions of wombs™.
Most significantly, a comparable panoptic vision is also
met in the Jain Svetambara canonical Viyahapannatti
(Bhagava), the archaic and encyclopaedic “Expositions
of explanations” in Prakrit, which includes a section on
the ‘world’ (Pk. logu | Sk. loka) as eponym of samsara:
“More than once and [even| ananta |infinite| times every
single soul [ayam nam jive] was reborn as the father
etc., the enemy etc., the king etc., the servant etc. of
every other [incorporated] soul” (12.7.2 | 580a-381a)

A more mature, explorative and better guided Pillat
would have discovered the pan-Indian character of
panoptical samsara, with subterranean ligatures and
communicating vessel in Buddhist, Jain® and Hindu
canonical corpora. These are indeed cognitive metaphors
and a hit else: only such background would motivate and
explain how, at the very time of this writing, a certain
40 years old Sakchai Suphanthamat from the Nord-
Fastern Thai province of Udon Thani continues, with a
tiny pushcart and the company of dogs, his three year
long journey on foot across the country with his wife’s
ashes. For showing her - hence to finally see together
- the places she always wanted to visit one day: (¢his is
ekadhippaya resurrected) “as I promised when she was
alive™,
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IV. The emblematic anti-modern,
the parochial and the perplexed:
N. Iorga, Horia Furtuna, G. Bogdan-Duica.

An assortment of reviewers have specifically
commented upon Visari budiste, right in 1912 or from
around the dates of Pillat’s anthologies (but not all
selecting them*), death, and posthumously critically
edited collected works: chronologically, I only peruse
G. Bogdan-Duicd, N. Iorga, Horia Furtuna, E. Lovinescu,
Serban Cioculescu, G. Calinescu, N. 1. Herescu, .
Lugosianu, Ovidiu Sabin, Tudor Vianu, Adrian Marino,
Dinu Pillat, Ovidiu Papadima, Cristian Livescu, Cornelia
Pillat, Nicolae Steinhardt, Z. Ornea, Al Cistelecan and
Carmen-Angela Bragaru - albeit all of them did not
mentioned a single Buddhist text - or awork by Burnoutf.
They don’t even mentioned Eugene: as Pillat indicated
no first name for Burnouf in 1932/1941-1942, a host of
individuals, at times doctoring the quote, mentioned
selfsame “Burnouf” - to say something about preceding
concerns in exploring his “Confessions”

By twenty years his senior and another relative
(this time more distant), Nicolae Iorga will publish some
gallingly patronizing considerations® on the new comer,
in a short text which might well outline all recessive
heaviness of anti-modernist attitudes. Following the
more henevolent considerations of Bogdan-Duica
published in October”, on the 12" of December 1912, in
his Neamul romanesc literar, a magazine he wrote and
printed from his hamlet of Valenii de Munte and which
is better known for his literary acumen’s industrial
failures, Torga simply recommends quite another way of
writing, other subjects, other public, and a very different
attitude - bordering enmity - towards European poetic
would-be models and influences. Iorga would also
recommend Pillat changes his name: Pilat (‘Pilatestii’)
would have been ‘more Romanian’. Sheer, albeit
regimented, mediocrity was favoured: according to
Torga, the field of literature had to harvest to the nation
building without the deviations and surprises of a more
cosmopolitan reading. He recommended three things: to
learn and speak exclusively Romanian, to learn the life of
his predecessors, and to live not as an armchair writer,
but ‘here, in the world™. There is perhaps no need to
further explain the total lack of understanding for Asia,
India, and Buddhism, in this episode of cruel and absurd
samandtorism. Unfortunately, Pillat himself enjoyed in
his first adolescent years decent bits of samandtorism,
which shall pave the way for the rediscovery of his
‘roots™. Fortunately, the Romanian genie has not been
endowed with priorities in the decipherment of ancient
languages or in the unearthing of remote civilizations,
neither with the discovery of new laws of physics, nor
with the detection of new galaxies: for many decades,
such offences remained well outside the ludicrous
rumbles of the likes of Torga. They had to denounce as

insufficiently patriotic not such trifling ventures - but
some poems instead. Yet nothing would have been more
detrimental to the national identity during its nation
building as ‘Romanianess’, bearing in mind the vast
‘patriotic’ command directed against the veracious virus
of the wide world.

The presentation by E. Lovinescu of all Pillat’s
poetry, in 1926/1937, starts accordingly: “Dupa vane
ispite budiste si alte «amagiri» poetice [...|” (“after vain
Buddhist temptations and other poetical «delusionsy),
as if he didn’t debut in 1912 or as if nothing should be
preserved from 1910-1918, to make here use of Pillat’s own
dating. In retrospective, this may be counterbalanced
by G. Calinescu's judgement from Compendiu:
Pillat “started with poems of an exuberant, strident
Parnassianism, under the direction of AL. Macedonski™.
Yet Pillat deemed necessary in 1932 to say: “Poezia |...|
lui Macedonski [...] mi-a influentat primele volume, dar
mult mai putin decat se crede. N'o spun ca sa micsorez
0 poezie pentru care pastrez o calda admiratie si azi™
(“The poetry of Macedonski influenced my first volumes,
but much less than is believed. I don't say it in order to
lessen a poetry to which I preserve a warm admiration
today as well”).

Horia Furtund remembered in 1945 that during
their meeting in Jardin du Luxembourg in 1910 Pillat
confessed he loved “the Persian poets”, and Furtuna’s
own gentle mimicking of Pillat’s poetic persuasion
stated, in an all-Asia vista, that “Sakya-Muni straniu
privea, neincrezatorul” (‘the Buddha, the distrustful,
strangely was looking)* A larger, better framed
recollection of the Paris years was offered in 1945 by
Pillat’s friend from childhood and colleague for many
years 1. Lugosianu, nonetheless without specifically
mentioning Buddhist readings, yet providing excellent
detail on their early French life (they apparently missed
many a class®). “The multiplicity of influences coming,
because of his great spiritual mobility, from poets of
different esthetical structure and mentality”, wrote
Ovidiu Sabin, “makes very difficult to value the first stage
of his poetic activity™. Even later on, during the interwar
and reverberating also during the post-communist
years, the very short presentations of ‘hudism’ in
periodical publications and ‘hooks’ of all sort were still
marred by innumerable misapprehensions, projections
and fabulations, as if their respective authors had a
peculiar incapacity even in neutrally reading an article
on Buddhism from an encyclopaedia®. What is more,
religious illiteracy in general has high shares even amid
top Romanian intelligentsia of that or this age.

Al. Cistelecan reflects on those who “benefit from
the definite perspective of the traditional cycle see
the preceding volumes as a simple hibliography of an
assiduous apprentice, if not even zealous in his frenzied
mimetic, yet only rarely still maltreat them by a good
word™®, Pillat then moved rapidly toward a traditionalist



1811168

mode of poetical craft. This became obvious even from
abroad: when Pasarea de lut was published in 1934,
Prague-born multipurpose scholar Joseph S.[labey]
Roucek, then of the Pennsylvania State College, wrote:
“one of the foremost representatives of Roumanian
contemporary poetry |...] [t/his sensitive poet is a deep
human voice which vibrates now in a new form, now
[sic| in a tone of suave traditionalism™. For a scholar
of Macedonski or of grand literary ideas like Adrian
Marino, first Pillat, besides French Parnassian influences
and tonic readings, is only a “tourist”, with elements of
pastiche representing East Asia (“extrem-orientul”)*.

A high-school colleague of Dinu Pillat in Bucharest
Rosetti Square, Nicolae Steinhardt affectionately
discussed Ion Pillat’s earliest poetry of the first volume
of Works, in his 1984 review from this very journal
(new series volume XIII) he also chose to reprint in
a collection of essays®. Steinhardt proved a more
ecumenical, even cosmopolitan tolerance towards
some unsophisticated verses. Indeed, he deemed Pillat
“cultured and cosmopolitan” and, in a need to plead for
the obvious, obstructed as it definitely was in the 1980s,

he remembered the role India played for Eminescu and
Coshuc®, yet from Visari hudiste he retained one single
verse, on “lazy crocodiles”

A zooming-out from these Visari budiste would
immediately commit to the memory of the remote
reader a sense of the context: like many of his generation
or of the preceding one, the very author would calmly
return to his countryside conac, where Western fashion,
manners and readings would effortlessly merge with
a rural world far afield from notorious dynamics and
changes, at a time when even the latest Romanticism
of Europe turned eventually to be late even in the
lands of Wallachia, the pensive poet crafting a verse
in the cosseted morning silence of an umbrar, among
neighbouring illiterates highly recommended by patriots
yet far away from the literary gossip of the irresistibly
metamorphic and magnificently provincial Bucharest,
right before the beginning of the World War I.

Notes:

1. Moldavian regionalism for cocori (in the feminine). It reads: “Ele vin din fundul lumii, de prin clime infocate,
Pardosi, tigri, serpi gigantici stau in jungle tupilati,

Brahmina unde fiarele ‘ncruntate,

Dela India
Pandind noaptea elefantii cu lungi

trompe inarmati. [...] Calatoare scumpe miel... Au lasat in a lor cale | Asia cu-a sale rauri, Casemirul cu-a sa vale, | Au lasat
chiar Ceylanul, mindra insuld de rai, | Si revin cu fericire pe al tarii dulce plail”. Four-syllables (metri causa) ‘Casemirul and

‘Ceylanul’ were loanwords from French.

2. See Teodor Vargolici, ed., Epopei nationale |Constantin Negruzzi, Aprodul Purice. 1. Heliade Ridulescu, Mihatada. V. Bubac, Descalecarea
lui Dragos in Moldova. Dimitrie Bolintineanu, Traianida. Aron Densusianu, Negriada. 1. 1. Bumbac, Florinta. Toan N. Soimescu, Daciada. G.
Baronzi, Daciada. loan Pop-Florantin, Stefaniadal, editie ingrijita, prefatd si note, ser. Restitutio (Bucharest: Minerva, 1979).

3. George Anton Baronzi, Amor, Patria si Dumnezeu dupd poelii indiani (Galati: Tip. Romania, 1874), editia all-a, Patria si Dumnezeu

(Calarasi: 1881), see OAI', 2017, . 140 cum 1. 350.

4. Awell deserved mention in Serban Cioculescu, Ovidiu Papadima, Alexandru Piru, Cornelia Stefinescu (comitet de redactie),
Istoria literaturii romane, vol. I1I: Epoca marilor clasici (Bucharest: Editura Academiei R.S.R., 1973), 38.

5. Mihail Straje, Diclionar de pseudonime, alonime, anagrame, asteronime, criptonime ale scriitorilor si publicistilor romdni
(Bucharest: Minerva, 1973), 6 and 203 considers this to be the early pen name of Gheorghe Adamescu (1869-1942), a literary
critic and historian (he cited in support a later article from Pelesul).

6. The political distance is stressed hy his signature mentioning “(Romania)” as well as hy the late date of the report (Vlahuta’s
lecture took place on February 27 | March 11), see Gheorghe de la Plevna, “Poesiile lui Eminescu (Conferinta la Ateneu)”, Gazeta
Transilvaniei, An XLIX, nr. 77, Vineri, 4 (16) (Aprilie 1886): 2-3 (here 3a): “citeste din Melancolia cateva strofe si trece la Rugdciunea
unui Dac, n care Gmenii védi obscuritate. Apoi se'ntelege ca va fi obscura pentru cei neculti, cari se multumesci cu «talentuli
si inspiratia lordy si nu vor sé mai invete carte. Cine nu va cundste teoriile budiste, nu pote s’o pricépa”.

7. He then avails himself of some wild considerations on what “the Buddhists say” which one may only hope didn’t really belong to Viahuta.

8. A new, bold interpretation of Eminescu’s Buddhist/Indic literary background is offered by Andrei Terian, “Mihai Eminescu:
From National Mythology to the World Pantheon”, in Romanian Literature as World Literature, ed. Mircea Martin, Christian
Moraru, and Andrei Terian (New York: Bloomshury Academic, 2018), 35-54. Time is perhaps ripe to prepare a full revaluation
of the Indic material in Eminescu, Amita Bhose’s dissertation of [1975] 1978 being rather unaware of the intricacies of 19"
century German and European Indology, obscuring precisely Eminescu’s Buddhist understanding (even if she duly mentioned

Burnouf), and remains overall naive.

0. Unsigned, “Literatur”, Gazela Transilvaniei, An LVIIL nr. 22, Simbita (28 lanuarie |9 Februarie| 1895), 3: “In tipografia G. A.
Lazareanu din Bucuresci (Str. Episcopiei Nr. 3) a aparutii Lumina Asiei séu Marea renunare, care este viéla si invétatura lui
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Gautama, principe alti [[|ndiei si intemedtort ali Budismului, scrisd de Edwin Arnold, tradusd din englezesce de Grigore
Goilav, senatort, oficert alii ordinului «Cordna Romaniei», membru alii Societatii geografice din Bucurescl. - Acésta scriere,
care din anulii 1879, cand a aparutii pentru intaia-datd, si pand in 1885 s’a publicatii nu mai putini, decatii in 29 de editii, - a
facutli sensatia mare n lumea occidentald. Traducétorulli o dedica Altetei Sale regale Principesei Maria a Romaniei. Unii
esemplart costa 2 lei”.

10. A disciple of Odobescu, Antonescu (1866-1910) is discussed in OAI I, 2017, pp. 71 1. 97, 143-145, 162-164, 186 and 271-272 as well
as OAI1l, 2018, p. 227 1. 440.

11 See Dr. Vasile Gaina, Buddhismul si Crestinismul. Studiu apologetic (Cernaut]i]: Societatea tipografica bucovineand - Editura
autorului, 1906) and the valuable review by Const.|antin| Nazarie, “Lucriri de stiinta teologica”, Biserica si Scoala [Arad], An
XXXI, nr. 3 (14]27 ianuarie 1907): 4-5.

12. “Am auzitla Funimea discutandu-se toate religiile din lume |...| niciodata nu se ficeau discutii din punct de vedere al practicei
unei religii, ci din acela al filosofiei ei, §i era un lucru asupra ciruia cu mici exceptiuni cazuse[rajm de acord cu totii, si
anume cd, ca morald, bud|dhfismul este superior moralei crestine, in islamism [sic] monoteismul e mai pur, iar piganismul
le] eminamente propriu a crea opera de artd in toate genurile”, in G. Panu, Amintiri de la Funimea (lagi-Bucharest; Polirom,
2013, repr. 2016 [1908-1910]).

13. See for instance Douglas McGetchin, “Wilting Florists: The Turbulent Early Decades of the Société Asiatique, 1822-1860”,
Journal of the History of Ideas 64, no. 4, (2003): 565-580.

14.B. P. Hasdeu, Opere. Prozd, vol. 111, ed. Stancu Ilin, I. Oprisan, stabilirea si traducerea textelor din limba rusa de Crina Decuseara
Bocsan (Bucharest: Minerva, 1996), 44-45.

15. Ibid., 27: “[...] un feldes metamorfozat in flutur, un ‘avatar’, cum ar zice profesorul nostru de limba sanscritd. A propos, vrei
sa-1i vorbesc in limba sanscrita, limba ta nationala? | — Taulati stanas stubdha. | - Ksama bhag’ dadati driyatai.| - Bravo! [...]". As
['was not able to consult Hasdeu’s manuscript yet, I cannot confirm its form, illegible in the editors’ shape.

16. On Georgian and Voiculescu, see my edition of Constantin Georgian (OAI 11, 2018), 32-33, 217 n. 389 and 235-236.
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